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The Difference between 
Monotheism and Idolatry 


Monotheism enables man to discover God in his passage through His creation, whereas idolatry 
causes him to become enslaved by the mere things of God’s creation. Monotheism permits him to lead his 
life on the plane of reality, whereas idolatry shackles him at every step in his life with superstition. Where 
monothe‘sm is the result of the discovery of one’s own human nature, idolatry is the result of ignorance of 


that very nature. Monotheists are the truly desirable inhabitants of this world, as it is they who fulfill the 
word of God. ; 3 


According to the Plan of the Creator of this world, monotheists fulfill the divine scheme of God for 
man on earth. They unflinchingly follow His plan. It is the monotheists therefore who are held to be desir- 
able by God, for they are carrying out God’s will on earth. 


Idolatry and idolatrous people are totally different matters. Idolatry is an alien concept in this 
world of God. It is the monotheists who are the wanted people; the idolaters are, on the contrary, the 
unwauted people, for the Creator and Sustainer of this world has given no endorsement to idolatry either 
as a creed or as a way of life. | | 


If we try to place an square object in a round compartment, it will not fit into it. The same is the 
case with monotheism and idolatry. By his very nature man has been created to be a monotheist. That is 
why the concept of monotheism and the monotheistic way of life are exactly in accordance with nature, 
* while the very reverse is true ofthe concept of idolatry. 


With the idolater, objects other than God become the centre of his attention. Hence his responses 
to various situations in life are also determined in relation to the objects ofhis worship. He looks up to them 
in his successes as well as seeking refuge in them in his failures, 


His heart and mind are absorbed in these non-godly things and beings at all times. Where the 
monotheist continues to draw the nourishment of monotheism from his day-to-day experiences, an idolator’s 


day-to-day experiences provide him only with further food for idolatry (that is, he becomes more and 
more confirmed in his way of life). 


More often than not, man’s general condition is affected by different sets of circumstances, some 
favourable and some unfavourable. But whatever his state—that ofhappiness, grief, difficulty, success, 
failure, power, powerlessness, domination, subjugation—the essence of his response to those circum- 
stances must be either monotheistic or idolatrous. 


For a monotheist, who lives constantly in God’s glory and majesty, every happening in his life 
continues to remind him of God. His response in all situations isin accordance with his monotheistic belief. 
In all circumstances, he proves to be a true monotheist, never losing his balance in the ups and downs of 





life. In whatever condition he is, he never breaks his association with God. With God as the centre ofhis 
attention, he never goes off the course. i : 3 


A feeling of attachment of one human being for another is generally a source of deep satisfaction 
to the individuals involved. But there is no greater source of satisfaction and no greater elevation of the 
spirit than in man’s strong attachment to God. This, in essence, is what monotheism is, both in principle 
and in practice. As such, it is of the highest value in the eyes of God. Any other kind of attachment of a 
worshipful nature is shirk, and as such, is valueless. | | 


This deep attachment for God takes two forms—love and fear. The Quran tells us that it is in the 


monotheist (2: 165) that the love of God is at its most profound, and that it is God alone that he fears 
(9:18). | | 


Such extreme dread and extreme love should be ispired solely by that Being who has created 
man, who is his Lord and Sustainer. One who associates these special feelings with someone other than 
God is guilty of committing shirk. It isto bestow on others the adoration that is due to God (2:165). 


Human beings may feel strong attachments for many kinds of things,—for other people, for ani- 
mals, for ideas and so on. When an individual is strongly attracted to something, it is normal for his 
thoughts to centre on the object of admiration. He can become so engrossed in it that his entire happiness 
seems to depend on his finding it and keeping it. When he succeeds in doing so, his enthusiasm knows no 
bounds, yet he is always beset by the fear that he may be deprived of this highly valued object. This fear 
makes I''m really sad, for he has high hopes that so long as he possesses it, it will yield untold blessings. 
Just thinking about what he has and what he may lose can fill his eyes with tears. But all such emotions pale 

- Into insignificance beside the feelings which the true devotee has for the Supreme Being. What he feels for 
Him is an unbreakable bond of affection and a deep, unalterable veneration. It is to Him and Him alone 
“that all his thoughts are directed, and it is to the Almighty alone that he surrenders himself 


God looks with extreme disfavour upon this feeling of profound reverence being focused upon 
anyone or any thing besides Himself, for it is the special prerogative of God to have human beings remain 
in awe of Him. No other being deserves this ultimate degree of reverence. 

) : 
Hypochondriasis 

Hypochondria is a psychological disease. One who suffers from this disease ima gines that he has 
one of more physical complaints, although he is not actually ill. The hypochondriac becomes convinced 
that he is afflicted by disease, even although it is absent. | 


A resident of Pune, India, Mr. Farhiat Haroon Khan, once told me of such an instance. He had 
become acquainted with a 20-year old Arab student, who had come from Bahrain to Pune to pursue a 


course ofhigher studies. During his stay in India, the latter began to imagine that his health had been rumed 
by Indian food and that he was suffering from some fatal disease. ) 290 


He asked Farhat Haroon to take himtoa good doctor and Mr Haroon obliged him by taking him 
toaDr § MH Modi. Dr. Modi examined the student thoroughly and prescribed certain tests. Then after 
seeing a'l the reports, he asked Mr Haroon to tell the Arab patient that he was ‘as fit as a horse.’ 


After the doctor’s thorough examination, the young Arab’s worries immediately evap orated, and 
he began to live a normal life, just as ifhe had never taken ill. 


This type of disease is not confined only to individuals. Sometimes an entire nation or community 
may suffer from it. This can be traced to wrong guidance by leaders who induce a fear psychosis in their 
followers by causing them to believe that they are surrounded by danger on all sides. The key to progress 
for such a nation is the ability to see such dangers for what they are—imaginary; and then to root out all 
fear from the national psyche. Then nothing can stand in the way of the country’s success. 


ee idaliiinn cemented oeanceliihe os-diaanigaimmeirerseaee 
Training and Education 


By August 1945, Japan had been totally ruined having lost its political freedom as well as its 
economic stability. What Japan did subsequently was to refrain from touching the problem of political 
freedom and give its full thrust to economic stability. This policy proved so successful that Japan is today 
reckoned as an industrial super power. By 1990 Japan had already given five billion dollars credit to the 
world, It is estimated that by 1995 the amount of this credit will have increased to ten billion dollars. While 
in 1945, Japan was under the political subjugation of America, today America has been brought under the 
economic subjugation of Japan. | 


Mr Abu Zar Ghefari, a Pakistani colummist, went to Kabul in May 1992, where he met a Japanese 
journalist. He asked him the reason for the breathtaking and incredible success of Japan, how it had 
actually happened that the impossible could be tumed into the possible. 


He replied that the secret of Japan’s striking success lay in the sterling character of the Japanese 
nation. He explained, moreover, that since they were not rich in natural resources, they considered their 
children to be their greatest resource. Each Japanese house had been turned into a training ground for the 
children. The Japanese spent their best resources on the education of children. That is why their nation of 
today is wholely literate. Illiteracy just does not exist in their country. Ifit isthe head count of scientists 
which makes a nation scientific, then the Japanese nation can be truly called a scientific nation. 


This training and education has produced high national character among the Japanese, for in- 
stance, the Japanese are truly a nationalist nation. If the nation suffers from a one-rupee loss, a Japanese 
will be willing to incur a 100-rupee loss to save the nation from loss, and he would be proud to do so. 


—S ——eE———— — ———— 





Japan completely shunned the path of confrontation with its opponent. Only then did it become 
possible for ito bring into existence a highly scientific society. This is the only way to success and progress 
in this world. . 

No End of Opportunities 
Abdur Rahman ibn Muawiya ibn Hisham (113-172 A.H.), an Umayyad prince, having shown 
_ early signs of talent and intelligence, was given royal training and a superb education to groom him, right 


- from early childhood, for his future role of Caliph. 


But in 132 A.H. the Umayyad dynasty was dealt a fatal blow by the Abbasids. When the Abbasid 
army entered Damascus, the capital, they were given orders to exterminate the Umayyads. At this point, 
Abdur Rahman was fortunately absent from the city. He had gone to a village on the banks of Euphrates 
where he had his farms and orchards. At the time of the genocide, the young prince was just twenty years 
of age. 


When Abdur Rahman learnt that the Ummayyads had been the victims of a general massacre, he 
hid himself in a camp under the trees. One day when he was in his camp his four-year old son came 
running to him in a terrified state. The Abbasid soldiers had almost reached the orchard in their pursuit of 
him. He immediately picked up the child, ran to the river and swam across to the other side. 


Although Abdur Rahman managed to flee from Damascus, the next few years proved very diffi- 
cult for him. Always on the alert for his enemies, he would move, hungry and thirsty, from place to place, 
across rivers and through jungles. In this state of helplessness he came to Sabta, a place situated at the 
north coast of Africa. His future looked bleak. The prince had become a pauper and where, in his child- 


hood, the crown of the Caliphate had awaited him, there was now not even a corner where he could take 
shelter in peace. 


Yet, ultimately, into this state of utter frustration, there shone a ray of hope. It seemed that Andalusia, 
in the South of Spain, had become semi-independent. Damascus, the seat of the Caliphate, had lost its 
hold over it, thanks to communications taking months to cover the distance between Damascus and 


Andalusia. Now in the absence ofa strong leadership, the Muslims had started fighting amongst them- 
selves. 


This state of affairs in Andalusia turned out to be a piece of good fortune for Abdur Rahman. 
Hearing that the Muslims were badly in need of a leader, he crossed the Straits of Gibraltar to reach 
Andalusia. His extraordinary capabilities and the fact oP his being a crown prince immediately attracted 
attention. The people rallied to him and he was able to establish a firm rule in Andalusia. A man whose 


history had come to an end in Damascus now became the founder of brilliant cultural and academic. 
progres. m Andalusia. Ifhe built this most illustrious career for himselfin Cordova the seat of the Andalusian 
emirate, it was entirely due to his own courage and determination. 


It is a fact that there is no end to the opportunities in this world. When one opportunity ceases to 
exist, some other opportunity always arises elsewhere. When one stage in a man’s career comes to an 
end, there will always be the opportunity to enter a new phase. 


But new opportunities will bear no fruit ifthey are not at once seized and availed of. Nothing ever 
happens on its own. But it takes a man of courage to grasp the opportunities that present themselves. He ~ 
must also have the endurance and the determination for the struggle which necessarily ensues. And ifhe 
possesses those essential qualities, there is no question of his being a failure. 


This world has been devised by God so that man may succeed — but with a struggle. One who is 
too faint-hearted, too lacking in determination, or too impatient will give up the struggle sooner or later, 
and that is what will ultimately spell failure. He shall have to pay the price ofhis own shortcomings. 


“For men, opportunities will never cease.” This is just like saying the sun will never cease to tise. 
Just as morning is always followed by night, so does success inevitably follow failure. However, just as the 


earth must revolve unceasingly if morning is to follow night so must man be unremitting in his struggle to 
reach his final goal. 





The News of an Earthquake 


On June 21, 1990, the north-western part of Iran was hit by an earthquake so severe in its 


intensity that it left 80,000 dead and 200,000 injured in its wake. A comment frequently heard at that time : 
was that this was God’s chastisement on the Iranians. 


Such remarks are absard. Any tragedy befalling this world is designed to make God’s servants 
tremble in fear of their Maker, and are not occasions for righteous castigation of supposed wrongdoers. _ 
The truth is that this earthquake related neither to Iran’s miquity nor to God’s chastisement. An earthquake 


is a geophysical event; it is meant aS a lesson for everyone, and not just for the people of Iran, or o other . 
country for that matter. 3 


Every severe earthquake causes a similar amount of devastation. According to the Times of India 
of June 23, 1990, not a single house in the affected area had been left standing. In reality, an earthquake’s 
true significance lies in its beg a reminder of Qiamat (Doomsday). What happens before, during and 


after an earthquake is ia a miniature version of what will actually happen on a horrendous scale on the 
Day of Reckoning. 





God has built this world as a temporary testing ground. When this period of trial is over, God will 
cause a severe earthquake to take place. Under its impact all structures will collapse, all bastions of 
human greatness will simply vanish from the face of the earth, and civilization as we know it will cease to 
exist. Then God, in His omnipotence, will create a new world in which He will reward each of His 
creatures according tohisorherdeeds. | 


__ The correct attitude to natural calamities is that one should learn a lesson from them. Attributing . 
them to the misdeeds of others will only bring down God’s wrath upon one’s own head. | 
| . 


| After Eating and Drinking _ 


One of the teachings of Islam is to praise God, after satisfying one’s hunger and thirst, in words 
such as these: All praise is due to God who provided me with food and water, and who made me one of | 
the believers. | 


Man cannot survive without food and water. He requires these things continuously throughout his 
entire life. For man’s requirements God has made perfect arrangements. On the one hand, He has pro- 
vided water in abundance on the earth, on the other, He has provided ample nourishment which man can | 
obtain with the minimum of effort. | | 


When a believer is hungry and thirsty, and he eats and drinks, he is overwhelmed with the feeling 
of how great that God is who has made such splendid provision for him. If God had not done so, he would 
have suffered the pangs of hunger and thirst, having had to go without food and water. His whole body 


expresses his acknowledgment of God’s bounties and he calls out: Praise be to God for all of His abun- 
dant provisions! | 


On receiving bodily sustenance the believer is reminded of the spiritual sustenance provided for 
him by God. Through revelation God gave man the knowledge of what He wants from him, thus enabling © 
him to lead a life according to His will and ensuring his success in the next eternal world. Man then 
remembers God with even greater adoration. 


Every moment of his life, man ought to keep praising God,—God, who has made the most superb 
provision for him, both physical as well as spiritual. 





= 


The Life After Death 


The Prophet of Islam likened death to sleep and life to the state of wakefulness after sleep. When 


he speygeein in the moming, he would say: “All praise and thanks are due to God who gave us life after 
dea 


For the rest of mankind, waking and sleeping are likewise symbolic of life and death. Going to 
sleep is like dying and waking up in the morning is like rising from the grave. Our inevitable awakening 
after sleeping foreshadows with certainty how we shall arise after death to give an account of our deeds 
on the Day of Judgement. 


Man has to pass his life in this world in such a way that every happening becomes for him a 


reminder of the Day of ser His sleeping and rising should also serve as reminders of life after 
death. ' 


The most delicate aspect sailed man’s life is that his existence does not come to an end after eet: He 
has to be reborn in another world. The present world is the world of action, while the world to come will 


be one m which he reaps his reward. That will be the es ofa new and etemal life—either eternal 
heaven or eternal hell. 


Man is reminded daily of this most important reality when he goesto sleep and ae he rises from 
sleep. In this way, actions of this world come to remind man of the hereafter. 


The Prophet of Islam used to lead a very simple life and laid great stress on believers doing 
likewise. Once he said, “O people, don’t you hear me, O people, don’t you hear me, O people, don’t you 
hear me, ‘Simplicity is undoubtedly a part of faith.’ ‘Simplicity is undoubtedly a part of faith.’ 


When man has discovered the greatness of God, his own-existence in comparison appears quite 
insignif: sant. This feeling makes him into a truly modest person. His whole being is coloured in the hue of 
servitude. His manner ceases to be aggressive and his voice becomes gentle. Even his gait expresses his 
modesty. His whole attitude comes to reflect a new seriousness. _ 


All this inevitably results in his prefering simplicity in everything, in food, drink, living arrange- 
ments, and so on. He avoids luxuries, pomp and show. His soul finds pleasure and contentment in leading 
a life of simplicity instead of indulgence. of 


True faith leads man away from artificial things to nature, where simplicity is the rule. He develops 
a liking for a simple way oflife which is more natural. This naturalness behoves the believer. Naturalness 
is in accordance with his modesty and humility, themselves great virtues in the eyes of God. 





Nature’s Teaching 


Teak is a hard wood used in building and furniture making. It is produced mainly in Burma, but is 
also grown in India, Thailand, Indonesia and Sri Lanka. In India, it has been in use for over two thousand 
years. 


a Rt titi mai 


The most important property of teak is its extraordinary durability. In ancient times boats and 
bridges were built of this wood and in buildings as old as a thousand years, teak beams are still fourid to 
be in excellent condition. | | 


The main cause of the durability of teak woodis that, it is not eaten away by white ants. Wood | 
Serves as a food for white ants, and, once they have made inroads, it quickly disintegrates. Yet, foes as | 
they are of wood in general, they pose no threat to teak. | 


What is the property which keeps teak safe from the danger of white ants? The answer is quite 
simple. Teak has a bitter taste which is not to the liking of the white ant. 


This example of an inherent quality acting asa life-preserver shows us the way ofnature. Nature 
wanted to preserve teak from the depredations of the white ant. To achieve this end, it did not formulate 


demands or utter protests. It simply endowed teak with such a property as would keep its insect attackers 
at bay. , | 7 


Just as wood has an enemy in the white ant, so do men have their human enemies in this world. 
Now what should a man do to save himself from them? Taking a leaf out of nature’s book, he should strive 
to produce in himself such qualities as will keep his enemies away from him, make them refrain from 
indulging in injurious courses of action. 


- The Pure in Heart 


The Qur’an tells us that man’s sole mainstay in the Hereafter will be the pureness of his heart 
(26:89). That is, only the pure in heart can gain entrance to paradise. Different commentators on the 
Qur’an have worded their explanations of this in a variety of ways, but the gist of what they say is largely 
the same. Here is what Ibn Kathir has written: | 


The sound heart.is one which.knows-no impurity or idolatry According to Ibn Seerin, the 
sound heart is one which has fully realized that God is Truth and that Doomsday will certainly . 
come—there is no doubt about it—and that God will certainly raise the dead from the grave. 
According to Ibn Abbas, a sound heart is one which has borne witness that there is no god but God 
According to Mujahid, Hasan and others, a sound heart is one to which idolatry is unknown. 
According to Sayeed ibn Musayyeb, a sound heart is an upright heart. It is the heart of the believer; 





ia 


the heart of an unbeliever and hypocrite is a diseased one. According to Abu Usman Nishapuri, it 


_means a heart free from bid‘a (inventions in religion) and RONEN. with the sunnah heh the Prophet — 


(3/339). 


It is not just the aggregate ofa man’s good deeds witch provide the criterion for entrance into 
heaven, but rather his inward state. What will be of real value on Doomsday is the character a man has 
developed in this life. Those in possession of a divine (rabbani) personality, who are enlightened and 
aware, who are free of psychological complexities and negative attitudes, who have proved their ability to 
lead their lives on the level of divine nature, will find their entrance into heaven mae mre 
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The Abbasids wrested control of the Islamic Empire from the Umayyads in 750, and Baghdad 
replaced Damascus as the seat of the caliphate. Ill-equipped for this gigantic task, they had sought the 
support of Iranians, and it was through the latter’s active military involvement that the Abbasids came to _ 
power. But the support given by the Iranians was neither short-lived nor without repercussion. It inevitably 
resulted in the Iranians making deep inroads into Muslim society and politics. While government policy 
under the Umayyads hd focused on Arabization, with Islamization in its wake, now, under the Abbasids. 
it turned to Persianization as a result of the Iranian influence. This gave rise to a — number of problems 
not the least of which was the Caliphate’s change of orientation. 


In the words ofa historian: 


‘Under the Abbasids the caliphate entered a new phase. Instead of focussing, as the Umayyads 
had done, on the West—on North Africa, the Mediterranean, and relations with southern — 
caliphate now turned eastward.’ (1/7) | 


The seriousness of this situation will be realized if we think for a moment that had the Abbasids | 


succeeded fully in their campaign, against Umayyads, the brilliant chapter of Islamic sf known i as 
“Muslim Spain’ would never have existed. 


Not pot did the Abbasid Caliphs give less attention to the western countries, but ies also be- 
came the deadliest foes of those who were intent on the expansion of Islam. The Abbasids began killing _ 
each and every individual belonging to the Umayyad family. Had the conquest of Spain: hot been made — 
under the Umayyads, and had the Umayyad prince, Abdur Rahman ad-Dakhil, not succeeded in saving — 


his life and finding a refuge in Spain, the chapter of Islam’ 5 sa into — ane Muslin — _— 
perhaps never have been written. — | 





A somewhat similar situation developed in India when the Mughal King, euameele was ‘elested 
by Sher Shah Suri, and thus deprived of the throne of Delhi from 1540 to 1555. Dany ts period he fled 





to Iran to seek help from the Iranian emperor Tahmasp. The ruler of Persia helped him with a force of 
14,000 men, with the assistance of which he was able to recover the throne of Delhi and re-establish the 
Mughal empire after a lapse of fifteen years. 


But again, this resulted in strong Persian political and cultural influences spreading throughout the 
Mughal empire. The Persians were not interested in sciences. That is why during the entire Mughal period 
no advancement in the field of science was made. They were not even aware of the great progress made 
in this field during Muslim rule in Spain. Enamoured of the fine arts, they brought large numbers of artists, 
painters, sculptors and poets to India. This influx of talent hada profound effect upon the Muslim society, 
which consequently took on many of the hues of Persian civilization. 


These historical events teach us that whenever you succeed by seeking the help of another your 
success is no longer exclusively your own. The influence of the person or group from whom you sought 
assistance will certainly intrude, if not sooner, certainly later. In spite of your best efforts, you will not be 
able to distance yourself from this invasion. 


To obviate such a situation, the proper way to proceed is to deal independently with one’s under- 
takings, starting on a small scale and then endeavouring to advance in a gradual manner. That is the sole 
way to achieve true success. | 


Success must be attained slowly and steadily and not by leaps and bounds. 
Internal Development 


How does the Islamic way of life set off inner activities in man? In this, the mainspring is the 
concept of accountability. Islam brings man to the realization that God Almighty is omnipresent and 
omniscient so that he has the feeling that for all his words and deeds—even intentions, he is accountable 
before Him. And after death he will have to face the divine court of justice, where the whole record of his 
life will be examined. And then, according to its verdict, he will be sent either to eternal Hell or eternal 
Heaven. This feeling surging within him is so powerful that it shakes the entire human personality. A hadith 
thus admonishes the individual: Reckon yourself before being reckoned with. Weigh yourself before being 
weighed. And prepare yourself for the Great Appearance on Doomsday (Al-Tirmidhi). 


The consciousness of the presence of God activates all of the brain cells of the individual. A 
hunter once remarked: If you are walking through a jungle, and all of a sudden you notice a live tiger 
standing in a nearby glade, your blood stream will turn into a blood storm. 


This is what happens when we stand in the presence of atiger. Atevery moment Islam brings man 


to the realization not only of the Creator of theTiger but also of the Creator of the entire universe. One can 
judge when the thought of the presence of a ti ger turns man’s blood stream into a blood storm, how great 
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a storm the thought of the presence of the Creator of the Tiger that is, God Almighty, will be produced 
within a believer. 


Therefore, by his own inner compulsion, the believer becomes a man of character and a staunch 


believer. For him it becomes impossible to be immoral or unjust or dishonest in his conduct to his fellow 
men. : | 


This concept of the presence of God is no negative matter. This is a wholly positive reality. This is 
because God is not simply a source of power. He is also a source of mercy. The storm brought about by 
the awareness of the presence of God awakens not only the feeling of fear, but a strong feeling of hope as 
well. Similarly, the feeling of the presence of God becomes a perpetual incentive for the positive develop- 
ment of the human personality. This, in Islamic terms, is called a spiritual revolution. In short, belief in Islam 
makes accountability to God man’s greatest permanent concern. The potential of spirituality latent within 
man is activated by his belief to the ultimate extent; this turns him into a spiritual superman. But the feeling 
of the presence of God Almighty also cuts man down to size. ‘And man cut to size’ is the ultimate phrase 
in the spiritual dictionary. Such a man succeeds to the utmost degree in finding all those things that he ought 
to experience at the spiritual level. He becomes a man of God through and through. 


The Islamic man is one who, in consonance with his spiritual development, experiences constant 
intellectual activity which results in the most intense brain storming. The intellectual awakening, or intellec- 
tual development of an Islamic man is so extensive that he becomes cerebrally activated to the highest 


possible extent. What is that external factor stoned stimulates this kind of intellectual activity in the Islamic 
man? It is da‘wah work. 


According to the Qur’an, Prophet of Islam is the final Prophet. Although no Prophet is going to 
come after him, the mission of the Prophet must continue. The Ummah of the Prophet, charged with 
carrying on this mission for posterity, is thus addressed in the Qur’an: And thus We made you an interme- 
diary nation so that you might bear witness against the people and the Prophet might testify against you. 
(2:143) 


A commentator of the Qur’an has interpreted this as follows: Muslims are intermediary between 
the Prophet and the nations of the world (Al-Tabari). In conformance with this, da‘wah work is obligatory 
for the Muslim Ummah. It is their essential duty to receive the divine message of the Prophet and convey 
it to the rest of humanity. It is not simply an act of annunciation. It is the most important struggle. Because 
of this the Qur’an says: Do with them the great jihad by the help of the Qur’an. = :52) 


The Qur’an is a book, not a weapon. “Great jihad with the Qur’an” means a great religious 
endeavour; da’wah work is thus a great ideological struggle. It is a supreme intellectual effort which 
stretches to the utmost the mental capacity of the human being. 














Persecution Complex 


One can sum up the state of the Muslim community today by saying that they are afflicted by a 
persecution complex. Wherever one looks, one finds Muslims haunted by a feeling of having lost some- 
thing. Everywhere they are complaining of persecution by other nations, of having had something taken 
away from them. | | | 


Closer scrutiny will tell one the nature of those things that Muslims complain of having lost. One 
will find that it is political power, government posts, economic resources, social influence and material 
gain that Muslims feel they have been deprived of. To their mind, they have been done out of these things 
by other nations of the world. Sy 


But, in fact, the Muslims have only themselves to blame for the losses they have incurred. It is 
their own neglectfulness that has taken them where they are. It is not a question of their having been 
deprived; it is a question of they themselves having failed to come up to the required mark. Still, what is 
even more important is that, even along with all these losses, there is still one thing that no one can take 
away from them. They may have lost worldly wealth, but they are still possessors of great spiritual 
wealth. The religion of Islam is still with them, fully intact. They still have the final divine scripture, pre- 
served in its original state. They are heirs of a Prophet whose teachings still retain the vitality of the days 
when he first imparted them to the world. What the Muslims have, then, is greater than what they have 
lost. How strange that they should feel their losses, mere trifles though they are, and be unaware of the 
much greater treasure that they stil] retain. _ 


To say that the path to worldly progress is barred to the Muslims is a highly debatable point. But 
even if one goes along with the general consensus of Muslim opinion and admits that it is, then stil! they 
have the chance to excel in the next world, and success there is better and more lasting than worldly 
success. Why then should they be so concerned about worldly loss, when they still have access to the 
much greater gains available in the Hereafter? 


Muslims may not be able to find what they seek from men, but they can still find it with God. If 
they concentrate on serving the divine cause, then they will find that God will provide them, in much 
greater measure than men could ever do, with all that they seek. 
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| Chapter Five 
The Status of Woman in Islam 
A seats of the Quran and Hadith tells us that in Islam a woman enjoys the same status as that 
of a man. The Quran says: 


“You are members, one of another.” (3:195) 


There is no difference between the two as regards status, rights and blessings both in this 
world and in the Hereafter. ~~ | 


l. The first verse that we find in the Quran on this subject is as follows: | 


‘Mankind, fear your Lord who created you from one soul and created man’s mate from the 
same soul, from these two scattering on earth many men and women. Fear God, in whose name you 
entreat one another, and be careful not to.sever your ties of kinship, God is watching over what you 
do.’ (4:1) | | ; 








This verse of the Quran tells us that God has created man and woman from the same soul, 
that is, from the same substance. The entire human race has come from Adam and Eve, the first man 


and the first woman. Looked at in this way human beings on this earth are blood brothers and blood 
sisters. 


2. Another verse of the Quran reads: : 


It is He who erbated you vane a single soul _ made from him his mate so that he might find 
comfort in her. (7:89) 


This verse stresses the aspect of commonness between man and woman (what is common 
between the two) that is, both are a source of comfort to one another. 


The word ‘comfort’ relates to all the activities of life, meaning thereby that God has — 
men and women in such a way that they assist one another in all matters of life, in order to go on life’s 
journey peacefully and successfully. 


3. There is another verse in the Quran which tells us that men and women have equal 
status in God’s eye. None is superior to the other. 


“I will not let the deeds of any doer among you g0 to waste, be he male or female. You are 
members, one of another.” (3:195) - , 


Abdullah Yusuf Ali, the well known commentator on the Quran, remarks in his commentary 
on this verse: 


“In Islam the equal status of the sexes is not only recognised but insisted on. If sex distinction, 
which is a distinction in nature, does not count in spiritual matters, artificial distinctions, such as 
rank, wealth, position, race, colour, birth, etc., would count even less.” 


Thus it will be the very same virtues in thought, word and deed which will be prerequisites 
for both sexes to enter Paradise. If the qualities of piety, humility, honesty, patience and compassion 
are demanded of men, they will in like measure be demanded of women. 


4. There is a hadith which also explains that “women are the other half of men.” That 
is, they are equal halves of one another. 


5. The Quran says-that men are in charge of, that is, ‘maintainers’ of women (4:34). 
This does not mean that men have adistinctive status over women. Being maintainers of women has 
never been intended as a form of discriminatory treatment. It rather concerns the practical manage- 
ment of the home, for which the man is held responsible. However, this does not mean that a woman 
will never be allowed to shoulder these responsibilities. If she finds that she can bear this burden, no 





objection will be raised from any quarter. One example of this can be found in the Quran with 
reference to the people of Sheba. They lived in Yemen. The famous dam of Marib made their coun- 
try very prosperous and enabled it to attain a high degree of civilization. The Quran tells us that they 
were ruled by a woman (27:23) without disapproving of her rule. Bilgis, the Queen of Sheba was 
very wise and sagacious, even more so than the men in-her court. She did not want to embroil her 


country in war, while the men advised her to confront her enemies, namely, Solomon’s army, Abdullah 
Yusuf Ali writes: | 


“In Bilgis we have a picture of womanhood, gentle, prudent, and able to tame the wilder 
passions of her subjects.” 


It is an accepted principle with the commentators of the Quran that when the Quran reports 
something without any disapproval, that means that has been approved of by the Quran. 


So when we look at this incident in the light of the Quran, we find the status of woman even 


higher than that of men. A woman is in charge of men and she has shouldered this responsibility with 
greater efficacy. 


Thus the example of the Queen of Sheba having found mention in the Quran shows that 
rulership is not man’s monopoly. A woman can be a ‘qawwam’ over a man and the Quran has itself 
testified to it. : = 


‘Hijab in Islam 


Now the question arises as to the concept of veil in Islam. Nasiruddin Al-Albani, a famous 
scholar and traditionist, has written a book titled Hijab al-Mar’ah al Muslimah fil Kitab was Sunnah. 
The author has discussed the subject in the light of the Quran and Hadith. He says that whenever she 
Steps out of her home it is incumbent upon her ‘to cover herself completely so as not to show any part 
of her body except the face and the hands. According to his findings the following rules of Hijab 
must be observed by a woman: 


1. The whole body, except for the exempted parts should be covered. 
2. But any veil which in itself becomes an attraction is to be avoided. 
3. Garments should not be semi-transparent. 

4. itis should ak be tetas aie 


The first rule of Hijab has been derived from Chapter 24, Verse 31. Allama Nasiruddin 
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Albani interprets the wording “to cover their adornments except such as are normally displayed,” to 
mean that the hands and face are exempt from covering: 


He has drawn extensively from the Hadith in support of his argument. After studying the 
traditions in connection with the Quranic verses (24:31, 33:59) he writes: “It is clear from the in- 
stances drawn from the Quran and the Hadith that though it is ecrsiman for a woman to cover her 
face, it is not compulsory for her to do so. 


“It would be better if women followed this practice, but there is no harm if they do not.” He 

concludes his argument with these words: “The garment should cover the entire body of a woman 

except the face and hands, and should not become an attraction in itself. Neither should it be thin or 
tight. It.should not accentuate the body. 


Maulana Shabbir Usmani, the well-known Indian commentator on the = gives the fol- 
otis commentary on this verse of the Quran: 


“Tt is evident from the Hadith and athar ( —— sayings and deeds of the Prophet's companions) 
that the face and hands are exempt, because it is not possible to keep them covered while performing 
the various chores of daily life and even religious rites. If they are ordered to be strictly covered, it will 


create great difficulties for Women in carrying out their jobs. The theologians have considered the 
feet also to be exempted parts.” 


This exemption of face, hands and feet, derived from verse 31 of chapter 24 is extremely 
important. This shows that Islam does not intend to stop women from going out to receive education 
or to work but rather desires them to observe the Islamic culture known as Hijab. Hijab requires a 
dress which properly covers the body, for she is obliged to observe the rules of modesty. 


Another important matter concerning women is education. A study of the life of the Prophet 
of Islam tells us that education is as essential for women as it is for men. The actual goal of education 
from the Islamic point of view is to make him or her an aware person. And without doubt it is only 
aware men and women who can conduct the practical matters of life smoothly. 


We find an example in this connection in the life of the Prophet of Islam in relation to his wife 
Aishah. There are such traditions as tell us that the Prophet’s conversations with Aishah were aimed 
at educating her. Aishah says that when the Prophet of Islam would get up at night after a few hours 


to sleep, in that peaceful atmosphere he would converse with her over a long period of time. (Sahih 
al-Bukhari, Sahih Muslim) 


This course of informal education contiqued uninterruptedly, for Aishah used to accompany 
him even on his journeys. 


This informal education was so important for Aishah that she became the most distinguished 
personality so far as religious knowledge was concerned. She survived the Prophet for a full fifty 


16] 








years. Throughout this period she remained a very valuable. source for the acquisition of religious 
knowledge. Her house served as a school of religious learning. 


In the early period of Islam, regarded as model for all believers, we have a number of ex- 
amples that show that women used to take part in practical matters. For instance Khadijah, the 
Prophet’s wife, conducted business, and Fatimah, the Prophet’s daughter helped with giving first aid 
to the wounded in battle. Asma, Abu Bakr’s daughter, looked after her camels and date orchard, etc. 


Western civilization believes in gender equality, that is man and woman are one and the 
same thing. There is no difference of any kind between the two. But Islam regards this equality as 
unnatural. In the light of Islamic teachings men and women both are, without doubt, equal. In God’s 
eyes, both have equal rights and duties. Owing to their biological structure, however, “es are differ- 
ent from one another. That j is to say, they are equal but different. | 


The characteristics of true believers, both men and women, are ned to in the Quran in 
these words: 


“Those .... who are devoute, sincere, patient, humble, charitable and chaste, who fast and 
are even mindful of God - on these both men and women, God will bestow forgiveness and a rich 
reward.” (33:35) 


These are the attributes which both men and women must cultivate if they want to become 
God’s favoured servants. These are the qualities that form the basis of Islam, and are the true means 
of salvation in the Hereafter. 








Chapter Six 


War and Peace in Islam 


IN order to appreciate the position of war and peace in Islam, we have to answer another 
question concerning the goal of‘Islam. What is the actual plan of Islam regarding human life? To 
answer this question we have to refer to the Quran, the source of Islamic teachings: 


1. - Chapter 103 of the Quran, titled Al-Asr, is regarded as the essence of Islamic 
. teachings. It reads: 


“] swear by the declining day that perdition shall be the lot of man, except for those who 
believe and do good deeds, and exhort one another to truth and to patience.” 


From these verses in the Quran we find that success depends on four things. That is, one 
should have faith in God, possess right beliefs, observe Islam fully, adopt Islamic ideology whole- 
_ heartedly, and lead a life of virtuous action and God-consciousness. We should accept the standard 
set by God in regard to the truth and untruth. 


Not only we should adopt all these beliefs and practices in our own lives but we should also 
enjoin upon others truth and forbearance as a matter of religious duty. 


2. There is another verse in the Quran: ~ 


“God enjoins justice, kindness and charity to one’s kindred, and forbids indecency, wicked- 
ness and oppression. He admonishes you so that you may take heed.” (16:90) 


Because of the i importance of this verse, the fifth pious caliph issued i instructions that it should 
be made a part of the Friday sermon. 


This verse tells us how human beings are supposed to lead their lives in this world. The first 
thing which is most important is to deal justly. That is, whatever right one has over another person 
should be fulfilled. People should learn of the needs of their relatives as well as other fellow human 
beings and spend their money to fulfil their needs. They should not indulge in such things as are 
disapproved of in society. They should not adopt the way of arrogance and haughtiness. They should 
not only refrain from evil deeds themselves, but should also persuade others to do the same. 





There are a number of such verses as make it clear that war and violence are alien to the 
scheme of Islam. In fact, they have nothing to do with the kind of man Islam wants to build. It is 
entirely based on bringing about a revolution in thought, and aims at building a personality based on 
moral values. Man has to be wholly imbued with the divine hue. However, another question relates 
to the fact that human. beings lead their lives in a society. Social life repeatedly produces mutual 
conflicts. Everyone thinks differently, everyone’s interests clash with those of others and these dif- 
ferences sometimes escalate to war and violence. 


In such a situation the question is how to deal with the problem of differences and controver- 
sies. 


The teaching of Islam in this matter is that on all such occasions our best efforts should be 
aimed at defusing the controversy in its initial stage, it should not be allowed to reach the stage of 
violent clash and confrontation scheme to war. This is indeed a strategy to avoid a war from taking 
place. There are a number of ways of such avoidance. | 


The first way, as the Quran tells us, is to “avoid the ignorant”. (7:199) That is, instead of 
clashing with them one must adopt the policy of avoidance. Another word that the Quran uses for 
this is patience. The Quran goes to the extent of according patience the status of worship: 


Those that endure with fortitude shall be requited without measure. (39:10) 


Sabr means avoidance of retaliatory activities, in spite of provocation from the other party. 
This patient attitude has been held to be deserving of the choicest blessings from God. This Quranic 
teaching of patience and avoidance has been explained by a companion of the Prophet in these 
words: “One who will not tolerate minor evil perpetrated by an ignorant person will have to tolerate 
a major evil.” This means that whenever there is any provocation from antagonists, at that time an — 
individual or a nation has one of two choices: that the provocation should be avoided in the very first 
instance and not allowed to reach the extent of war and violence, so that the lesser evil is nipped in 
the bud. In this matter we find a very important principle in Islam in a hadith narrated by Aishah, the 
Prophet’s wife. While describing the general policy of the Prophet of Islam she said that whenever 


the Prophet of Islam had to opt for one of two ways he would always opt for the easier option and 











ALAA = 
* 
® 
7 


discard the harder one. In all controversial situations between two parties, attempts to solve the prob- 
lem should be made only in the peaceful sphere. Taking the second option means attempting to solve 


the problem of ‘guns’ with ‘bombs’. It is this second Option which turns conflicts into war. 


The life of the Prophet of Islam tells us that he adopted this method, called the easier option by 
Aishah, throughout his entire life. At least a hundred times he had to face the confrontation produced 
by his opponents, but he always opted for the way of the easier option. He could almost always avoid 

any head-on clash by peaceful Strategy. That i is why we find that between the Prophet and his Oppo- 
~ nents collisions took place only three times: at the battles of Badr, Uhud and Hunayn. 


Although many incidents have been termed “battles” in the books of seerah, on examining 
_ them closely we find that these are only different forms of avoidance and not of indulgence i in war. 
For instance, we find in the books of Seerah the names of battles like Ghazwa-e-Tabuk, Ghazwa-e- 
Khandaq, Ghazwa-e-Makka, Ghazwa Hamraul Asad, whereas in all these battles and a number of 
other such battles the Prophet always succeeded in managing to avoid war by employing some strat- 


egy or the other. So we can safely conclude that peace is the rule in Islam and war is only a rare 
exception. | 


Now the question arises as to why, i in the first place, there is the injunction to wage war in 
Islam and why the Prophet had to go to war with his opponents three times. We learn from the Quran 
that so far as the matter is confined to mere provocation or an insignificant loss the way of patience 
and avoidance must be adopted. But when the other party initiates the aggression, then at that time 
war can be waged i in defence. The first principle in this regard is that which we learn from the Quran: 


“So long as they are straight with you, be straight with them.” ( 9: 7) 


This means that so long as your adversary has not initiated aggression and has not compelled 
you to wage war, you should live with him peacefully, never initiating aggression under any circum- 
stance. The constructive.goals of Islam can be achieved only when there are friendly relations be- 
tween Muslims and non-Muslims, that is why this injunction has been given in the Quran. This 
shows that fighting in Islam is permitted only when there is simply no other option. That is why the 


verse which gives Muslims permission to fight in self-defence, is given in these words: 
Permission to fight is given to those who are attacked, because they have been wronged. 
God will certainly help those who help Him. (22:39) 
Similarly, at another place the Quran says: 


“Fi ight i in the name of God those who fight you, but do not. go beyond the limits, God does 
not love the weniger: ” (2:190). 


At yet another place the Quran states it clearly that war can be waged only when it has been 
initiated by the other party. This verse of the Quran on this subject is very explicit: 


“It was they who initiated hostilities against you in the first place.” (9:1 3) 


A study of the Quran, Hadith and Fiqh tells us that Islam gives permission to fight only in 
defence. Yet even in the waging of a defensive war, Islam sets clear conditions. An Islamic war is 
one which is waged by only fulfilling all these conditions. A war in which these conditions are not 
observed is not an Islamic war, even if this is pee by Muslims in the name of Islam. = are some 


of the conditions: 


1. War can be declared only by an established government. Non-governmental 
organisations have no permission to wage war. War is a state matter in Islam. The public has only the 
permission to work peacefully. They are not allowed to go to the extent of engaging themselves in 
armed struggle. : | 


2. Even for a genuine war it is essential that i it be rej declared. Undeclared w war 
is not permissible, even by a government. 


x Wire. Bveni in a genuine war Islam allows only combatants to be attacked. The killing of 
non-combatants is not aliowed in any war, however justified it might be. According to the Islamic 





conditions a lawful war is only one which is a defensive war, no war like gorilla war, proxy war, 
undeclared war is permissible in Islam. War for reform, for removing obstacles, or for putting an end 


to injustice, are also not permissible in Islam. 


If we have to bring about-reform ini any society, or we have to remove certain obstacles, these 
tasks can be carried out only through peaceful struggle. If the problem is not solved through peaceful 
struggle, even then we have to remain patient and on.no pretext can we engage in armed struggle 


according to Islam. We have to remain patient and work peacefully towards that end. - 


The Prophet of Islam has been called a Mercy to all the nations. The word mercy is another 
name for peace. We can put it differently and say that the Prophet of Islam was a Prophet of peace. 
He was sent to establish peace in the world. A study of Seerah tells us that peace was the greatest 
concern of the Prophet. Most of the traditions of the Prophet are directly or indirectly in the nature of 
an injunction to maintain peace. Similarly, a study of the 30-year life of the Prophet tells us that in all 
matters the Prophet always adopted methods aimed at establishing peace. 


For instance, according to one tradition, the Prophet of Islam said: “Do not wish confronta- 
tion with your enemy, always ask for peace from God.” (al-Bukhari) This shows that the actual 
object desirable by the Prophet was peace not confrontation. For one who is sincere in his prayers for 
peace, it is not possible to opt for war instead of peace. 


Similarly on another occasion the Prophet of Islam said: 


God grants to non-violence what He does not grant to violence. 


This saying of the Prophet of Islam tells us that, because of their consequences,.the Prophet . 
regarded war and violence as futile. He was convinced that goals can be achieved only by peaceful 
means. No positive results can be achieved by the violent method. This saying amounts to a Pro- 


phetic declaration in favour of peace and against war. 


In this connection one finds a number of sayings of the Prophet of Islam in the books of 
Seerah and traditions which tell us directly or indirectly that war and violence are to be abhorred. It 
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was peace which the Prophet desired most. This is because Islam is a religion of peace. The Quran 
calls its ways “the paths of Peace” (5:16). It favours reconciliation as the best policy (4:128). -" iS” 
clearly stated in the Quran that God abhors the disturbance of peace (2:205). _ 


Thus I would like to conclude this chapter with this prayer of the Prophet 


Oo God, you are peace. Peace i is from you. Peace returns to you. O Lord, be us live a life of 
peace. O Lord, usher us into your home, the house of peace. Glory be to God, the most mae All 
glory and all greatness is - you, O Lord. 
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- _ THE SECOND SURAH 
ALBAQARH (THE COW) 


verse 249 to verse 258 


And when Saul set out with his forces, he said: ‘Behold, God will now try you by a river: he who 


‘Shall drink of it will not belong to me, whereas he who shall refrain from tasting it -he, indeed, will 
. belong to me; but forgiven shall be he 2“! who shall scoop up but a single handful.” However, save 


for a few of them, they all drank {their fill) of it. And as soon-as he and those who had kept faith 
with him had crossed the river, the others said: “No strength have we today [to stand up) against 
Goliath and his forces!” [Yet) those who knew with certainty that they were destined to meet God, 
replied: “How often has a small host overcome a great host by God’s leave! For God is with those 


‘ 


who are patient in adversity.” 


And when they came face to face with Goliath and his forces, they prayed: “our Sustainer ! 


- Shower us with patience in adversity, and make firm our steps, and succour us against the people 


who deny the truth!” 


And thereupon, by God’s leave, they routed them. And David slew Goliath; and God bestowed 
upon him dominion, and wisdom, and imparted to him the knowledge of whatever He willed. And 
if God had not enabled people to defend themselves against one another,” corruption would 
surely overwhelm the earth: but God is limitless in His bounty unto all the worlds. 


THESE are God’s messages: We convey them unto thee, [O Prophet,) setting forth the truth -for, 
verily, thou art among those who have been entrusted with a message. 


Some of these apostles have We endowed more highly than others: among them were such as 
were spoken to by God [Himself], and some He has raised yet higher. 7? And We vouchsafed 
unto Jesus, the son of Mary, all evidence of the truth, and strengthened him with holy inspiration. 
“4 And if God had so willed, they who succeeded those [apostles) would not have contended with 
one another after all evidence of the truth had come to them; but [as it was,) they did take to 
divergent views, and some of them attained to faith, while some of them came to deny the truth. Yet 


if God had so willed, they would not have contended with one another: but God does whatever He 
wills, 


O You who have attained to faith! Spend (in Our way) out of what We have granted you as 
sustenance ere there come a Day” when there will be no bargaining, and no friendship, and no 
intercession. And they who deny the truth -it is they who are evildoers! 
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258. 


GOD -there is no deity save Him, the Ever-Living the Self-Subsistent Fount of All Being. Neither 
slumber overtakes Him, nor sleep. His is all that is in the heavens and all that is on earth. Whois 
there that could intercede with Him. unless it be by His leave? 

He knows all that lies open before men and all that is hidden from them, ”’ whereas they cannot 


attain to aught of His knowledge save that which He wills (them to attain]. 


His eternal power’ overspreads the heavens and the earth. and ther upholding wearies Him not 
And he, alone is truly exalted. tremendous. 


THERE SHALL BE no coercion in matters of faith, Distinct has now become the right way 
from [the way of] error: hence, he who rejects the powers of evil? and believes in God has 


_ indeed taken hold ofa support most unfailing, which shall never give way: for God is all-hearing, 
all-knowing. | 


God is near unto those who have faith, taking them out of deep darkness into the light whereas 
near unto those who are bent on denying the truth are the powers of evil that take them out of the 
light into darkness deep: it is they who are destined for the fire, therein to abide. 


ART THOU NOT aware of that [king] who argued with Abraham about his _— [simply] 
because God had granted him kingship? _ 


Lo! Abraham said: “My Sustainer is He who grants life and deals death.” 
[The king] replied: “1 itao} grant life anddealdeath“ _ | As Xe 
Said Abraham: “Verily, God causes the sun to rise in the east; cause it then, to rise in the west!” 


I Thereupon he who was bent on senndaniten tout ‘remained dumbfounded: for God does not 
guide., people who [deliberately} do wrong.) 
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Lit.. “excepting him”. The symbolic implication is that faith -and, thus. belief in the justice of one’s cause -has no 
value unless it is accompanied by heightened self-discipline and disregard of one’s material interests. 


Lit., “were it not that God repels some people by means of others”: an elliptic reference to God’s enabling people 
to defend themselves against aggression or oppression. Exactly the same phrase occurs in 22: 40, which deals 


. with fighting in self-defence. 


This appears to be an allusion to Muhammad inasmuch as he was the Last Prophet and the bearer of a universal 
message applicable to all people and to all times. By “such as were spoken to by God” Moses is meant (see the 
last sentence of 4: 164). | 


The mention, in this context, of Jesus by name is intended to stress the fact of his having been a prophet, and 
to refute the claims of those who deify him. For an explanation of the term ruh al-qudus (rendered by meas “holy 
inspiration”), see note 71 on verse 87 of this surah. 


_ Once again -as in verse 213 above -the Qur’an alludes to the inevitability of dissension among human beings: 


in other words, it is the will of God that their way to the truth should be marked by conflicts and trial by error, 


Le., the Day of Judgment, With this exhortation. the Qur’an returns to the subject of verse 245: “Who is it that 
will offer up unto God a goodly loan?” We may, therefore, infer that the “spending in God’s way” relates here to 
every kind of sacrifice in God’s cause, and not merely to the spending of one’s possessions. 


Lit., “that which is between their hands and that which is behind them”, The commentators give most conflict 
ing interpretations to this phrase, Thus, for instance, Mujahid and (Ata’ assume that “that which is between 
their hands” means “that which has happened to them in this world”, while “that which is behind them” is an 
allusion to “that which will happen to them in the next world”: Ad-Dahhak and Al-Kalbi, on the other hand, 
assume the exact opposite and say that “that which is between their hands” refers to the next world, “because 
they are going towards it while “that which is behind them” means this world, “because they are leaving it 
behind” (Razi), Another explanation is “that which took place before them and that which will take place after 
them” (Zamakhshari), It would seem. however, that in all these interpretations the obvious meaning of the 
idiomatic expression ma bayna yadayhi (“that which lies open between one’s hands”) is lost sight of: namely, 
that which is evident, or known. or perceivable: similarly, ma khalfahu means that which is beyond one’s ken 
or perception. Since the whole tenor of the above Qur’an-verse relates to God’s omnipotence and omniscience. 
the translation given by me seems to be the most appropriate, 


Lit., “His seat [of power]”. Some of the commentators (e.g. Zamakhshari) interpret this as “His sovereignty” or 
“His dominion”, while others take it to mean “His knowledge” (see Muhammad ‘Abduh in Manar Ill, 33); Razi 
inclines to the view that this word denotes God’s majesty and indescribable. eternal glory. 
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The term din denotes both the contents of and the compliance with a morally binding law; consequently, it 
signifies, “religion” in the widest sense of this term, extending over all that pertains to its doctrinal contents 
and their practical implications, as well as to man’s attitude towards the object of his worship, thus comprising 
also the concept of “faith”. The rendering of din as “religion”, “faith”, “religious law” or “moral law” (see note 
3 on 109: 6) depends on the context in which this term is used. -On the strength of the above categorical 
prohibition of coercion (ikrah) in anything that pertains to faith or religion, all Islamic jurists (fugaha), 
without any exception, hold that forcible conversion is under all circumstances null and void, and that any 
attempt at coercing a non-belieyer to accept the faith of Islam is a grievous sin: a verdict which disposes of the 
widespread fallacy that Islam places before the unbelievers the alternative of “conversion or the sword”. 


Al-taghut denotes, primarily, anything that is worshipped instead of God and, thus, all that may turn man 
away from God and lead him to evil, It has both a singular and a plural significance (Razi) and is, therefore best 
rendered as “the powers of evil. 


According to Muhammad Abduh, the wrong (zu/m) referred to here consists in LE eee tine 
away from the light (of guidance) provided by God” (Manar III, 47)” 





